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3TRqq % ^cf<rfl=h qTT 3TRqq 3T^3JT=FcT q=F FFT $5T11 aTTfcRT RrgqTqf 

RWlfq+RlRRiR^ 3ffc qTFJdlfqR WW( frfq 3jfk 3T ntd FR % WFW R ^ TT^RT 

qat 41fcichi ctstt uR$fd<*> wrcrsff fqqm qR R qq-q%Tqf, qqf afR qi*$fd %qRf frft 
q#frfFF ^FR % 3FF* q>f qrtfacT WT f I ^FTWlcT^Tf % Rl^fd* RRqF Ft FRIT qqRqTaqf afR qRf q^ 

fqfqqFTqq aqfqqr%R ff 1 1 fqr £q R *ft (arqiq qRf q?t w^fd) qq7qjsqrFT#qf t rt 
STRTOcT: 3R^ t 3fR ~m: FF STSqqqf R STcTf^TcT qft RTFt t I ^ q?T Ft q<F iftfdqr W # FRI FFT t 
qqfq qq wfq qjsq 1 1 rf ff Fta qqRqTarf % fqqFR qq ar^qq qqqf t, fr frf qft f^ qrqrr qff RTfo 
qst q# r«jr ^rfqqr q^-pd* qRl arqfF^fqTR, fqq, ^q, qRTtF ajfk qqqqRq^ qqfFcq qqqr % qqq qF 
qrq qrgqTfqqr qf^fdqi qqRqiaqf f^f qqr f rIfr fk q?qq: aq^ifeH* 3#r3hRT3qf, q% qqqqiarf, 
aqfqq ffr fqqf, iW afR qqqiratf R Ff?r fq Rqft ‘fFRFr’ fr rtf 11 rft qqq frf, qqqqr ft F3& 11 
ff arRsq qrr RMifq-.d qqqf qi# ^q FRqrrq t fRqqq arfqqqqr ftf qqq qrfifR qifqqvdi R qqT-qqn fIft 
t, FR Rr§ qq qqq qR^fq arqqi ffw qR qqqt 1 1 ‘ fFRFT ’ qq ff qqqqr Ft frf #pq frr afR fr 
fTft t- Rr frtft t ^Rr frf qR qrfo qq d# 1 1 R qrfe % qrqqd qqqqf q^ qrqfs ft- qr^ qft- 










































































dftRcRRfsFdT^ RtfddR t, ^[RsKch'K ^ RR7 fdd ‘fddR’ dRT RdTd dR^ 'dldt RRRf R«Jd 'ififddT RR ddT 

r^t w^\ w ^ ddRT 11 Rtfddrl' dd fdRdR rrt r^rt cf^r rrrt afR HdifddH ddr t, fer dRTT t % 

RT®d Rlfdd> RTdT %, ^ BtdrddTcf f afR ddR}' ruffr fan dT -HdRi %, dtfddr rt^ %dd RUddrRTdT ^ Rift 
t, dd ^Rl # TJd dd^d fddf ddT d^d d^ 3TRdRTd ^d RRH3Tf ddT dfd?t f, RRd 3T# Rtfddfl % dldR 
RddRT dft dRd dHdd) eRIcf f I 

dfe dddlfd dft ciifxlch'dl 3 ^cfeitef, dd dd 3TRRT 3T^JcT t, ddf dd RRdf dRT RTddT afR dfdd 
RlfiRdf % TRR *¥ fdfs?d dR 'Hdicl If I dd ^dt 3?R ^ddT Rf 3T^ft 3RT^ % feTR; RR7 ‘ ^ddRRTT RT^ ’ if, 

% dRRTT d^ ijfcf 3TR} Rdt ®T^ If I Td dd cMdil Rdd did! 3TRt Rid If, <rlidH 'JM'Jllcild WH 3?R 3RRdT 
d Rd% dd, fddTRT, RIRI, ^llrft, 3TJSH afR eildildK Rffddt R^ dT^ SHI! If I dd ^d RlffpTt dft ^sll d^ 
fcrfsTRf, RTFdft, w ajffc M-gfadT dt Rifdfsd 11 dd fsF§ dR wf «[*<$> fa* ^?Rd RRRd Rd dM t, ddffdr 
ddl RR^ ^\ 'iflfddTt RFTTd ttf\ f, dd dTdf d WR ^J% dft f I dd RRd afR RddRT, dlfd'd affc dd 
R^ foldR dfd fdd| t I ^Icita % fdddd d Rdf dd SRd If, dd RTRt R®Jd y^fd ‘fd^T’ dt addl %, RfrPTt 
RfsRTdT RT ycfcRI ^Rf RR %RT RTcTT % afR 3RRRT: RfxfRT, y^fd Rf aRRI aTT^SR o|di <rldl 'f I Rr 
WlrbMi ^ Rf^fcT, W afR Rf^ff, RTRtcRf, ’qR-aflRT, 'teffd^f-fl*, TTRT RfcTRI, ^gff, RRiaff, RRJ- 

■qfsRf, w afR 3TR7m % Rte RRnaff, ^gf afR hi^iM’ cf«TT fR ^maff afR ^ff %d wti 
11 TI^R afR Rf^f?T % ^RT ar^jcT artcT Rf fpjR afR Rf^rfcT q.'-+;q+ t, rtr ^T-arjgH afR ^7dT 
aRTRf ^1% f I 3TRSTT afR RTR^fcT RRRT % fRf ^ TR71%Wd RR^fcT RfTR RT 3TRRR ^tcIT % Rf R^Rt, 
^l®dl, RRt, J l(d4l ^ qldl iRR'T 'Ri' arfRRRT, R^ft Rt R^RT RRcft RTcft % I Rf^fcT afR 'Rfl' Rt^fdl ff 
fqrfifcT rt? ^cfeftct, ar^ft ‘ q1<fN=h'di afR ^rm’ r#‘ f, ^rff^ ^ 3 #^ rrh RRcrfe Irrctr # t, ^ 
3T^ R 37 yi^fdch RFRT f Rt RRTcR afR 3RTf^TR ^ f afR f%RT m ^\, 3T*ft RijfcT W] RFRT RlfiTd 
t, fRRTRT* ‘RRR’ R5RT R^R R^RT % Rfd ^ RRTT afR RRRRf ff RFR RR# ^ 3RFf 

Rt RTS ^[\ 11 RRRTdfa afR ^dfR fRT'fc ^RIR R RR RTR, R RJRf % Rf^RR f, RR% afR 

RtRR Rf RPTfRJR t, R# ^Sjf, RRRff, Rf^ff, Rfd^TTf afR W ^ # ^RRpff RR f\ RRRft 11 Riff R^fd 
afR RJR fRRW RR f I Rffd TRR R RTTR ‘ eflto ’ Rt t Rt 3RRt * Rid ’ ff fdRRR RfRcMtd t afR 
‘fdR’ Rf iRRT^ RRf% ^Rt-^RdT RRT dR^ f I dlT R^fd afR ^Rdfld7 RRRTf dft 'gRT RRTfg Rt % afR R^T 
R?dT f3R dcfRTd Rt, 3RRt RFRT ^ RTRd ^Iddl Rdd dTt fdRRR R^t fdRTT % I 3R?rfd R^T y<j>fd 3RR^ 
RSJRT afR R^SRT RR Rdd R^ RTRfS %, ^Tf ‘fd^T' % afR R^Tfd dt ^ddW dd ‘dTRT’ Rt % I ^df-^ddT did 



































































































































































RRT 3T5TRT wf 3 Rff t, RRT 3TR% RTR? % 3TTRTT RT RcR % RRTTR # RRSR RRt %I RRTTt f I 3TRRT RR^f 
TR RRTt f I RRT Rsf 3 RR ‘■‘ftilfuict, Wf’ RRlt # RRR affc RRR3R RTT fRRTTT 11 fR TR4 3 fRTRt RTt 
RTRt R?R 'T^t sftcft, RR 3TRc4 % I RRT f^T Tjfe % flTTR RRt R?t Sllci^chcii Riff, RR TR4 R RpRT 3nm<|i| ff 
Rt flT RtRRT f, R?T RTRRfST afa 3TRRT 4tRR 11 RRf % 3TRft ^#RFkTT R RRT ‘RTRT’ Rt RTtR f^RTT t, Rt 

Rrf arif 3 ^r ‘ rr 4 ’ it RTRt' arfRRT fRRRRtR aftr yrHif^fcb t- rr rrtt 3 rt^rt ^rfe 3 tr 4 RTif, RTgf, 
rrtrt aftr fRrmr 3 trrt iter aftr rtr 3 rrt rtir rIchirrr rt Rt rrtrt 1 1 rr rPtit Rt # ^ r4t rftrt 

If, hItiIrRi R^T RR Rter RTT f^T-dlT iff % i 

‘fklf’jlRi RRR Rff M,=b fRRTRT ^RTjfe, 4°ldl3Tt' % RTR, ad=hl ^ifrtJ^Tl % RR, ^4 aftr Rtf RTqRRT, 
=b4 L h<r1 ^Tt^T aftT TJrg, TJRJ % RTR RR aftr jjd^R R?t RRT Tj,dl4 *RslQll !fR% RTT^T 34l®loS % I 4fRM R1R ffR 
RRR 3fR RRR RRR, ^RRTaff RTT RRf aftr RRR RTt RTRt, TRR RTTTPfTfR afR RSJRT 3TRR RRTfR fRRTfRR f I 
RPR %Fn 3 RffcT RTT RRT RRR RR% RcfRFT aftr RfRRR RTt RRR RTPHHI RRT RRTT f I RRR, RRTfR, RtRR, 
RRR, ^RRT 3fR T^R fRRTfRR f I RRRTt 3RFft-3RFTt RfcRIT, R^RR afR RfH f I 

fR 3RR % RTR^ RR Rfe ^RpjW % RR y^d R^RRR RR Rebel If fR7 fdeddl RR7 RReflR 
RkrfRRT Reflet, % RRRR afR RRTRRTaff % RRRTcftR ^R#R7 R7I RRTfRR fRTRT 11 37%R7 4fRfRR7 ^Rt-^RRI 
RT Rl Rft RRRT RTfSJ RR ^ RRT fRRRPT f I MRR RT^RTfeRf RTt RRRRT R vft RfR RHHdlR f, fRR Rt 
RRR4 aRFft RR7 fiRdl afR 3RJRTRR %, fRR^ RR RRR Rt RT8R RR RRi% 'f I 

RRcftR 41 eld R fwpft Rt RfRRT, RRR Rtt 3Rpft 4ddl % 3TRRRT RRlR yVlpjloh RRR R 4fcTRTfRR7 
RRR RtR 4* RTFerfRT Rt% % feTR Rt RTRt RT^Rt I Rt RRt RR^ RR7 ^RTT RRt RT I 4tRRtfRR7 RRR ‘ RT^Rt ’ RR 
t RR4 ‘^Rf ’ % %R RTtf RRR RRt I tcRf % feTR Rt RRf- R^ff % RRRt RTR fRRT- ‘ 37R RR RRR R RR Rt 
^R afR RPTR Rt RRt, R^ ^Rlft RRRR RRf |’ #0^ RRR RRf RtRT Rt ^TFT R7t R7RT Rt #ft? Rjsjf 
4 fR'f) 3Rr4 4 |ch R7f R7RJ R7RRT RR fRRT % | RRR ^tZT Rt RR %, RRtt >H Jpdd, RR^ H^«fl % TR^ 

Rtt RRR Rt RfR RTR Rt IRt % I RfcTRTR % RRR R H j«il Rtt Rt 4t4 RR fRRPR RTR RRR fRcTT % I RR RR7 
( RRR#TRRR’t, fRRPt RRR % '^RcftcT’ Rt% R>t %RT ‘RRR ^f RIR RR% afR 4t%’ RTt %RT RT RTft RRRt 
t, RR ^R 3ftT RFTRf % %R RRR R7R ^ QTr4‘? RR ^RoftRT % fppr RRR, RRft R^fd 3jfa RtRR R?t RTRT TRt 
^7 f- 3TR RR RRR, RR RRR, Rift y<J>fd R RR Rt f I RRTR fRRT fRRTR afR Rcpft fRRR RRT R?^ R7Rt 
RRt Rt I RR RRT % RteTC R^^T 3TRRt RR-fRRR R7T rIcTRFR fpRlRT %, RRR 3TT% RT R"tt RR elRT %, RjfcT Tit 
RT^ Rt RfR RT R7IR RfRRR ^ RRTRT RRRT t, R1TRR RRtfeTR RR ^TR-RPTR, ^R aftT RfRRT RTt RflTRTRTT 




























































































































































F^ % FFTTFT fwk ‘FfcTFTF Fft FFF #?t t, ^ W % fFTFR 3 FFRt FFl FFF* f #( F^’ 
Tt FF>cf f - t^t Ft# 3TT3Tt, Filt, FFF FFT % I 

Ffe <^<dlF> % FT^FF # fF FlpT F7F sftT FPTcT FT 5 ? F FF F^ FT^TfcW FFF, FlpT Fft FTcft, 

FF% FtFH W\ FFfs W\ FFF # Flcf t, FFFF FFFT FF?t 11 fw# F^f ^ f^FT FFF#Ft % F#Tf ^Fdl'F 
FT %fFF TJF7 FFTF7 fF^-3#Ft # y+Tfifld F7t FT I ^FT F^^FT Ft F#F F# % fF sftFoF # FF'KhI % 
%F fF F^ fFF[F F^SJF % FTF Ffe $Fdt+ FF fFfFFF FllFF fFTFT f I ^FFF 3TTFTT Ffe FFF I Id FTt 
FTfFFT FFFF %, IffA F?t FFFKFl sflT TFFF, ^Fl sflT F^gld, FTfe 3flT FF% FF, FFTS F)cf If I 

FF FFF Ft ^T1 FF)cl If fFT FFFTcftF ^FoiIfj # fFfFF #Ft 3fR ^fFFf F^ ‘ FTFF’ FF% FF7S FFFF F 
srffefFr FF 3fF ^ t- FFF ‘ FTFTT’ % FTF F^q F7f F^ fFFS FfdFdl fFFcft t, Ft 3FFFT F^ ‘fFF 
TFFF’ % FTF T§t FTdt % I 

TJff fFFIF f fF7 FdFIdld #F#F % F?FFF FF FF FFF FTFF: 3#fF7 FFTT #t Ff TFT 11 

FFFTcffF FtFF 3?ft FTfifcT % FFF # FFTTt FFFT #( FFTF FF# FFF FlFT I Ft F^F F# % FF FF# FfF 
FfefF # fFFF If, 5Hid FFFFT % FTfifcT % F^FFF F FF FfefF fIfTT# Ft I 

-^if'Jd Fhcih'i 







































































DEVLOK 


In the realm of anthropological studies, the study of devlok or the pantheon of gods and 
demigods of a tribe is comparatively a new arena. Cultural anthropology has been predominantly 
concerned with socio familial, communitarian ways of tribals, their cultural traditions such as 
rituals, fairs and festivals and material aspects intrinsically related to their modes of sustenance 
such as hunting-gathering, farming etc. Artistic traditions and range of forms has been given 
more attention by cultural studies so far on the tribals. Even this circumscribed field (ie, the 
material or tangible aspect of cultural) has finer layers in its fold that deal with the abstract or the 
intangible which however, remain untouched by these so called cultural studies. The word is 
believed to be a fonn of physical energy. However, at a very refined level, when we look at the 
entire spectrum of what lies within the range of oral tradition, we realise, that it is the word 
which gets expressed in the multiple forms of sculpture, painting, dance, music, literature, social 
practices in all its physicality. Though the word scales these divine heights only through 
metaphysical questioning, imagination and primival poetic images and symbols. Here, the word 
transforms and becomes radiant. These are the concepts of the divine embedded in beliefs and 
intrinsicaly engrained in the oral aspect of religion where culture burst into its first primival 
form. This luminosity of the divine when reflected in words becomes mantra or a concept- it 
appears that the word no longer remains mere physical energy. Words are a forebearer of all 


forms of energy- words undergo a process of attaining tangibility and ultimately one day, they 
undertake the most arduous journey of conveying meaning. They say and rightly say that the 
scope of the science of physics overlaps the borders of psyche and psychology and also that the 
word is a form of physical energy. But the word is not merely physical energy. No sooner are we 
confronted with the primival poetic images, the concepts of the divine deeprooted in beliefs, the 
words transcend and shimmer in their own radiance. 

This present study of the intangible oral tradition pertaining to the divine pantheon of the 
Gonds is of immense importance. Here, we can discern word in the fonn of concepts and divine 
power. These gods and goddesses which exist within a word as an idea of the divine or a concept 
are yet to acquire a concrete iconography. Though their iconographic emergence into an idol has 
not materialised, yet, in the deep subconscious recesses and beliefs of Adivasi people their fonn, 
abode, power, rituals and the way rituals should be perfonned has been clear for centuries. The 
auspicious days on which these divine power need to be propitiated, the things required to this 
end, the place and the precise method to be carried out is all very clearly delineated. Cultural 
anthropology, when confronted with this metamorphosis of the physical power of word into 
energy offers no explaination. This is the juncture of confluence of word and illumination, the 
worldly and the divine. In the emergence of Devlok; this is perhaps the point when the entire 
inanimate nature becomes divine, get flooded by cosmic energies which in turn finds refuge in 
nature itself. Endowed thus with cosmic powers Nature permeates oceans, river, lakes, houses 
and its courtyards, threshing yards, mud plastered sitting platforms of village, trees, lianas, birds 
and animal, all the beings of the sky and the nether world, ancestors, mother goddesses and clan 
deities. In this nondualism nature, humanbeings and the divine are one and likewise art, 
worshipping and rituals are also one with each other. From this confluence of belief and 
creativity begins a long, grand unending cultural journey expressing itself through various 
medium of music, words, colours, movements and sculptures. This devlok or the divine pantheon 
which has emerged from the nonduality of the nature and the humanbeings has not yet become 
mythical or Puran because it is an actual expansion of the power of being. It is situated in a 
cosmic time which is eternal and primival and also a moment which excludes memory because, 
in memory time itself get divided into ages and aeon thus getting severed from the universality of 
time. Adivasi gods and their devlok are not just part of the mythical world, they are companions 
of human being. They can be visited on trees, ponds, rivers, fields and also inside the four walls 
of a household. Here, there is no clearcut division between the human beings and the nature. 
Nature is temporal, constantly changeable in its cosmic order and also divine wherein, reside our 
gods and goddesses. The nature and the devlok together constitute a universal time continuum 
and also the flowing present moment where time is not fragmented in the human consciousness. 


Here the macro-cosmic and the micro-cosmic nature itself becomes universal and divine and thus 
it is nature itself which nestles the devlok. Gods and goddesses here do not reside in an u nkn own 
paradise, where according to his/her good or bad deeds a person might get entry or residence 
only after his/her death. This mythical paradise in an extension of our mind and imagination. In 
this paradise death does not exist, everything is immortal. It is an imaginary desired place, hence, 
here even deeds have no utility. This paradise has damsels endowed with eternal youth, 
wishfulfilling tree and eternal flow of life. Religions in the course of history have devised their 
hell which in many ways is more authentic than the concept of paradise - every human being on 
the earth confronts grief, pain, melancholy, tensions and sadness. In one's own lifetime one 
endures the sufferings of hell. The mythical hell is but an expression of this suffering. 

In this scheme of Puranic or mythical time, a vast number of gods, abode of god, various 
forms of energy, the idea of paradise and hell, deeds and their outcome, death and rebirth and 
many such concepts are stringed together. Here, the celestial time and the worldly time, the 
paradise and the earth, the micro and the macro-cosom are divided. In human consciousness the 
time of memory stretches from the present moment to the far future. Time, nature, life, 
humanbeings, gods and demons are fragmented categories having their own existence, rhythm 
and position. 

Inspite of these differences as we go through this study of the Gond devlok, the impact of 
the various forms and principles of Indian Puranic devlok on Adivasi devlok becomes evident. 
Many Puranic gods and goddesses are present here in the same or slightly changed fonn. The 
concept of mother goddesses is also very similar however, its uniqueness and specific qualities 
are equally noteworthy. 

Last two centuries of Indian civilization are important from the point of view of change it 
has undergone in the perception of time: it has been a transition from the mythical or the Puranic 
time to historical time. Two centuries ago the scenario was different. Historical time belongs to 
humanbeings and affords no place for gods or the devils. Man has made a proclamation- in this 
scheme of historical time we are the god and the devil ourselves and we don't require you 
anymore. With the end of mythical time where would be the place for Puranic myths? Man now 
recounts only his/her own personal stories. The world is diminishing, the earth getting smaller, so 
much so that there is not enough space for even humanbeings. This is a ‘timeless time ’ in which 
the consciousness of passing time weights heavier on the lived time. Where would one find time 
for gods then? The kingdom of gods, the earth, the nature and the very story of life is lost to us 
forever. Now only we exist. Never before had we greater might and position. In this kingdom, 
Man rules supreme, writes annals of his own victories and reads them to himself. When memory 


is lost, history has to be made to perform multiple tasks. Perhaps this is the reason why man 
ousted all the gods, goddesses and, demons but left space for this new found ‘history god ’ who 
constantly beckons man to follow him, run faster and faster, for there is hardly anytime left. 

Through this study of Gond devlok we get a chance to remember and re-enter the world of 
eternal time, and earth which is vast, abundant and repeat with stories of life in our insufficient 
and madly rushing times. 

Last year around the same time academy had published a book on the devlok of Korku 
Adivasis in Hindi and English. Young scholar shri Dhannendra Pare has undertaken a 
painstaking study of the devlok of the Gond tribe now in this series. All the documentation done 
here is part of the oral tradition of the Gonds in which the concept of the devlok, various god and 
goddesses, their outer form etc gets expressed. It is amply clear here that in the adivasi devlok 
the concept of gods and goddesses is for more elaborate then its iconography, lending thereby, 
greater freedom to human mind which would have been curtailed by rigid forms otherwise. 

I hope the task of studying Adivasi devlok will gradually become more meaningful and 
serious. This will also enhance our understanding to Adivasi culture and lifeways. Shri 
Dhannendra Pare took great pains to accomplish this difficult task and we wish that this work 
will give new dimension to cultural studies at large. 


-Kapil Tiwari 


Translated by shampa shah 


»-s-v 


A few words from the translator 



The casual acquaintances that fetched me the translation of Korku Devlok, with the clicking of clock has 
transformed into a friendship with Dr. Dhannendra Pare, so is his trust in me has also enhanced. It's a compliment for 
me to get my name suggested by Dr. Kapil Tiwari for this translation. From Korku Devlok to Gond Devlok the 
technology we were working with has changed. Earlier we were transferring data from my PC. to Pareji's by 
floppies and diskettes only, but this time it was e-mail and USB storage devices. 

There were constant invitations from Dr. Pare to join him in basic data collection and visiting the tribal areas with 
him, in spite of curiosity and eternal fascination, I could not manage it. I feel sorry not to avail the opportunity that 
our friend Mr. Rajaendra Malviya could manage; it could have improved my understanding of the tribal world. To 
transfer the emotions, images, feelings, tone and meanings to the reader in another language is a challenging job for 
a translator for which I always needed long hours with the scholar. We had hours of telephonic talks but the bond we 
had, was more of telepathic sort. The curiosity and disbelief which often disturbed my translation flow, by this time 
has come down to very low level. I must say either my disbelief index, has come to a lower level from Korku Devlok 
to Gond Devlok or its credit goes to Dr. Pare for creating a proper Coleridge world in his work and that too with 
optimum magnitude of willing suspension of disbelief. 

As a translator I owe apologies to the reader, writer, The Adivasi Lok Kala Evam Tulsi Sahitya Academy, and the 
tribal world for the transformation losses. I am thankful to Dr. Kapil Tiwari, Ashok Mishra and Dr. Dharmendra Pare 
for the trust they have in me; and for taking me to this wonderful trip of the mysterious tribal world and for extending 
my horizon and enlightening my vision for the world around me. I could manage this translation in short span of 
time with the help of my son just 12, he helped me in mixing the data stored in three computers I used, and in short 
cuts and typing too. 

We have tried to be just detached tools in the projection of the Gond Devlok. I hope the readers will enjoy this 
teleporting attempt to the mysterious world of Gond Devlok. 


Manoj Jain 

manimm2@yahoo.com 




UT^FT 



■& \ fr,\ u . yy 

Jfk >jHNjf[fcl WtFF WM oirf^Toh efr<+ ^cfefl'ch f | jffe ^H^lfd W1 ^dlF efcfl tj^ ar^ff 

F^FT STtf^T TFT 11 ^ F^ct^T % ^tfcT FKt StmFT sfft <H=b =1 c?H H ^FT WtcTC ft Jf dtd fttl 11 F^FT ^ ^ofefT«=h 
MIHtff <F 3fR^g^t <5|[crl y^rddI $dHI * yiHlff'F ’ afa*^’ =K*'dA cflefl 

F^isf, «=t»'eMHI3ff, 31WCWff 3ft?‘ff Stiff ’ ^FT ^T ft Fff ft W «Tt ff7 3TR% FMPdd 'UcfillgJ 

3ft? "RPT FFlft «n% ^ttft HH<4 fa=bff d ft Fff FT ?l% f I ffe dHdird ^Ft ^oidlcb F?FFT H^ldlF t I F?T% 
'^cfcfa, f fa<f fad fffa flfaj'ff ft? FF% ^rfer f ft F?FF fd?r ^HJcR M 3?ft ?RTcH FtR^, ?FTT?H 'FdF>'| 
?g<nt i f=r?ifd>'4T,^rf3nml cirfaF thh<i% sncfftrff Pfd yfa t i h*^<h f?cI 11 ff, dddifd ^ft 
<=iifa<F <U<ui ^fr ^hf< 0,^1 wtcTfant, hh! cbl| dd H*d ftft 3 tt%ttfi<t? 3ft?F?rf <f*7 ^hi fld< dd if ft 
Wm ft I FFFT TTTTO FdFT 3RT?T facHT ^Ff dfF f f, FcHT ft ^ft ?TPF f ft, srffF f oTtFTdtF' f ^1 
FqftsTcrtanf-^rrfT?f t r3^3TMWT^*rart i^3?pTFF%?ffcTFWT?i3fiT 
f^llf ftdftf, qftr'F 3if> 'H^IrH'F ctd cTF' §®|chl d J ll7 ^t ‘ ?TF?T T?ft f ft 3i<f] c|lfa<Fdl 'Ft 37TI?Ttft' 5 Tfr 
FR^TtFraftf I3ft?i|fd H37ft,^n3t^FU«l $s$ Udld^T^f f‘^’^Tt37N^f f I 


ife <3,c|elict> 


##f#33f37f 773737 373 ^PiM7d ff37##3?3 37f7 3ft#7I# ?7EP7-iEF3773 7717 37 I3f3f77#cp? 
^[ ^TcTt wf cT^7 ^Tt I 5773^ 3 ft 37f37 d) 3 f#31 137 #, 377 37, 37733 #, 377337 3#7 #, W3 37 , 37 #7 

37ft #, <sl(d<HI #, iald'MI % HI#) sflr 373 3# 377# ^Teft <f#H#l # f## ‘ 373373’ #t 37f7 3137 %, 373 3# 3##t 
^”,^5% #, 7777 3T^WTT 37 35pjf #, 35J3# #, 3f#3f #, #ft 37, 3f #, #37 #, 337 #, 33 37, 33 #7 #t37, 37^ 
#*, 37737137 #, #ff 37, 377373 373^373 eft 7^37 37, 7#3f #, 7#3 % ^pff #, 3t#f if, «llRrl4T if, ff#f #, f#f#3f if, 
3fe#t#, 3#f#, 3fift37, #3#37, Tiff37, qtfn, ^ 3773 ##, -n^f-£f i^fsfir i377f35T73tf # i37ff-37ff? sir 
37fr3ft?3733t3i3, 37373777 # it 13 ft 7$73 hh 3jf5'l3 1 nft#7f77 37if#H °bl i 

^PT-TJc^-fclcll^, MrHQl 377 3t37 3#7 37cj7f#7 ft3T, 3# 3T^T '371 37737, 37p7 37737 37 HrUd 377 35 ft 3737, 
373 3737 ,#1 hk 1 733 3737, 373 ff37, 33 377 ^f3T 3 f737, % # ft37 ,f#3Tf 33 775773 3#7 37775773 ff37, TJ3J 33 
33333 3331, 3^3# 33 ^3 377737 3 377737I 377#tf-3#tf FT, 3333 ft, c%R ft I 7#tfT73 ft3T3T ft I f#7 3T 3737 
33 f# ft I3WF7 371# ft I 33% 3jffc #3 ^33T Ft 13W7 7^3 #7TT ff I 773 ^ 33% f#TT ##3 ft f 133% 33 if 37#’ 
3#^7f#f fi#"! i# 37333 3fi7f#3rrft 37#7i3# ^7 '5333 37313 f373j #ff f# 3777 # 33#3 srcftcr if 3f<r3> 3>i<n if 
3#57377#7f#t |37T7t-31#t 13ft 37lf#3 3333 37713 3fk 3733 #3 f I 377f# #3 3#7 #f337 ft 33% 37^1333 
t I33#737#f 133%7733If I#ft3# 37*13133 HI# 313 37# Hi#f#^7773#t I33#737f^Tlf 37t7375t* 37737173 
#377 #tl 

### % f77 37ll33 37)37 if f333 sflT 37T33 % 3fcT 333T f33T3T % I 37^ 3TI3T7 3i ^3 Pi <71 If I £3f33T sflT 
f 1333i it 3f3?3f337 f I ^ 33377 3Tf333n if 3f373 37t ^3fcT ^3T^ %f7 T?37 f 13f3 ^f337 % 

3^7 if 37333 ‘37133’ 3737377 ^3 37 3^77 i7 ^3737 735 1377i 37^ 33377* 37t Wi 3ff737WT^ 377377 it 3TWT^ I it# 
373^l3t7I3tt |37f33^3T%3i#it77t73 7Fr37l773i^3Tt3? 137^7 3371 f37, ^5 377 373# f333 ^F3 
75J3 i 13?#3 if 3lf3 337#3 3t ^EH # 37^i f 137f373773 % f333 if 3t i^TT # 3^T 11 iffgf 33 3T377 3t 373% 
37373#, 373#37137#, 373#33737T3T#^33733737#737#7#3737377331% I 

3#3-3#t- 3 i 73 Rl -^t 73-^T3J 773 37T#7 7737it't 13#^ #7 3ft % 3f71 7^3 #7 ft 3ft 3 h i cH# <H f73# #7 # 
33# I # 773 373 3773*3 f 377% I f3 773# # 3#i 337 37733 373 f##3 #7 f I 3^-3f873t 3# 3737 3#7 #337 
77#^TT ^77 # 3f3 77f^7 ft RfTJTf 377 ## 113f# ^73337 3#7 37337 # f#3f#73 f7# f # 13T3:773% 377# 37f3733 
f# |37f37R3ff737f7373 337f)3T|'?3ft^773#37it l333#3Tf33737#37ft it 77757 373 3ft# I # 3773 3#7 #73 
3137# 37733133# 1773#f#33377## I 373f#3l333 If##7sft7f##7f#33 If333#7##3337f7-37f7#7#ft# 
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■Rvnsrnft PftrftfftTsnfftHRRft J i*d dfti ^di isftdsfsn, ^iTUd 

ZZT ftl ftftf W1 dR f I IT^TFKRT "ft, 3^4?l W d dl^'dR sfT^C dd TO ^TT Wf ftl dR t fftR ftcR^ I 

ftdft' ^Rd^M ft ^Gsl) dftRlT§ftft, '^T'^TeT^f^Tfr^TcT^'^nr I ^rift'diRI ft^wRdft'SRFFlftcf f IWfft3T®ftcT 
>h4>M ”h1?9|ck Iwfft^d^feTRftftTT'dff)"f ift'wfft 'ft ^di^dld -RTfft ‘jdRjHfd >wl'J>ld RTHdRcf If I^T'wfft’ 
ft-q^ft yi'-\ ycfl^h tefRdlf Id^ftt^Rld cb^t^H^raPTau^f 1^1 dHlftdddl ftddlftt 
3^«w dsftftfar i^T^^T^WTtaf^anf^^rwrt^Ti^- ^di ^ 
fttftftUdft wim ftti 

Rc|ft dl UTfH ftftt WTcT 'dift dR?t ftftft % ctlPdd-i ftft fttcT I ®RT ft eft ^iftd ^flfTcf If I ftft ft ST'dR 
fttdT dl$cl If I ■y^-i'lild, ftftTd-R31R£R, ftftt ft! M-H^ldl 3TTf^'ddft'ftft STRUTIf fft"ftl>T 3Ti$|ft| WRTf-'RddTSft, 
cbf<4?Hf-^TT^3ff m fftWTdRftf I 'gW 'ddd dftl gfdRTR%K dftl Sdft dldd ftft ft^#ftcpnftlvRTTt \W 
ft ftftrr t-dft 11 fftn dft i w^\ dft, wf dft ^rft, dft i ^r ft sr^rc ftp ft st^rr ftft i ft 3ft gft 

htR^ch, 3RK®fft, Tarffti, awft laraw^arpr^ft^r 

w3tft ifftdH ftltftftsfftftcfft iftftrft^ dfti,gfftrT,*FR, fw^r^K, wsfkR^fti^tf^ft 
t ft ^R? ^rR ft ^cRT ft Wt I ftcRPSTf ft fftT ftt dftf ft fftR I Rdftt WRIT ft fftr Rdft ftft ft Wt % 
f^ift^ft'fo^%f^i3ffcftT^ft^^-^Hfttft3^Hftt¥*nftftft dft sdft ftft Wddd 11 
WIcHlf I 

■•IT'S 'dd^llidft'ftT cftftld-ift* 3 hiR^h SWspft Rld-d STRTcRTft ftliftd-i Iftdd'H ftHftlftft", ftftftftcTjf I 
dRPftft dRPft f I STgRTd ft 3T3SH f I '5F8TT3Tf ft* STcfRR dRPft f I ftwf I ft ftft dRPft STgRTd ftf dft ftR 

gwr fw ft Rrft ftftr sjfk R^ftt ftp ftt snfftr rtkrit ft Rrftt dfdd-, JHdd ft w jftfd WRisft, ^rrsff, a^pft 
ft W^^TMtftRdRfRnftt IR^sfTTftrftRT eFTcTTf-RTR, ^TM, W ft^TT ftt ®l<ddl 11 ^Fp: W3 Rftf 
wrm i ftft ^d^ifd ft^jft ftk <4 «ok 1 fo'n «fgd ^ 11^jftftt ^i ftft ^difd ftiRftfRft w#t^ wmrsff ft ft)- 
ftrftiftt r^TMftcrt ddft +;ft ^ki ifter sjfft J ddd sjfk ft^id ftft ft^rR^t i 

ftfe 'dd^llfd ftr ftftt, ft^RT ,^jfe sfR ^lftr ftft ^?qfft WT^T RfW ^?TTR R efiff ftf^ 

^cfeitcb ftr 3H rn d rn pH d dl - ^d'dl M di d ft# 11 3 Ret, ^cfoftob ftr ft dftd ^ ft rfl ■H y oh'K ft- ftcRTI <c() chft Rft 

t-^RSTTdk, 3TRTft^RSTlfttR3fR^^wfW I^R%3TRn^ WTTcRRTftftt-ft^cnfttRft^rftt I^T^ftld 
did ycbld'ftHHI «Hdltt^»^^<=ldl^WT3T«rt^'^t%5ire^T^RIWT3Rlfwt, STRrftSjft^^R^TWT 
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Tfe qqci'lcp 


I^^RRTmaffc^RRaffRRR^R^RTRWt IW, ^f, fR^J, RRT, RTfeRRR 
3Tf^ RR W RRT RTRT RTRT f I ^RRT STRTfTST W#1 RT% RTT* f, ^Rt- RsT, RRR STfft Rt fT? 
TRTRtR 7 !^- 3TftT, dfddl, f^FTfcT RlfR IRR% SToTTRT R|cmIcHR> ^RRT RtcT 1| Rt PbRl RR? aftT hm 41<H RTRRT% 
RRlRT^Rtf IRfe RdRlPd ^f cTt 5dR>l ®l§dNd % IRfe RdRlfdRit ^IdldT ^Pddl RRRTRR^% RRRT ®|dMI RRT 
t l^€kTK^F^r«RTTffe^#^T3jfk ^MddRffRHdl <5{lldlt I fRTRJ RTRTR 3 ^RT tRfT IRR3 r3 

RrpTRTl Rt RgRT3TRTfP§T «f dfRIRR11 IRft'RTUId dPR^RTU^IH HHI M^lt I $*fl HdTH. Tjfe R^RRTfR^RTR^R 
^'^Rf^RtHHI ^^T^^Tmi37?q^3fk^mi^rcr^r^Ft7jfS3fk^dl I 

■'fte RdRlfd R7tfRRR7RT3Tf4 RRTRT RRI t fRT ^M, R*'<rl r4iR ^|RfcR37lfd^cidl%R7R RTIRR^r^R^T 

RRT% fR7'f ? Rt'7t Sj,oll«t> RRTW^ljl^lfRRRiR^^RTI QldldHRlj^RTRRTlfRTCf^RrRcT'l IRfe ^Rlfd 
^Rl^f ^H3Tnft#T^R^Mt^»t#«r^f37«4>d ^)ob<^Nt^R^f R4»ddl Midi t I^RRT3tf% <HRH UM'RRR^T 
YR,R?RfRR7RTR, TTi^aiTf^^^^W^^f^sjfkTTfe^ci^ch^T^^TiRftcr^lcTrt IR^TsfcfRRTRTf 
RTRT Pdddl-dT Rt#TTiPpRSTRRTlRpRTR^ RRT R1R RtR?T^ 3TTITTrR!fl"f IRtfRRRR'4* Rl?> i4^ u l RT^, RRT\ I 

Rfe RdRlfd RTRT R>t RRT^ Riff RllfdH WrfcT % I fR RlfcT R7T RTRT p7R1K RTR-RTRT RR7% I R^Ryc^l, 
RRTRg, *?#RRR, 37TRR^T3Ml cTSTT 3HIR4177 W \TTRTfIf Rp4kRRRpR^ RdRiPd PddIR =KRfl t I^T^TcTf^ 
RRRT RdRlPddi R RR RRRTfcT ^ddlcH+ RRRT RfRRTRRRTf I 3#[RT RRR R RTRR t fw, T^TfcTRT Rife, 
<IR^fdR> RRTTp l^’H^dl’O, RTf^RTRfR^telpHRi RTRlft RT R 4>3 q 1 R^dddl H< c ldT RTRT "4* qfpR> 'fR%''J^% RTRT 
Pf Rp 'dd'dlfdd! % ^IdSI'H PpRtT 'dd'dlfd 3T^8 JT^kT ^ifrRTFrft T^'t IfR 'dd^llid Rf <RHI<i ^ftT^T% IfR^RRTRrf 
RTtRpRRRfe%RTR7p^RTRRMt l3RRRRRTfdRfR7TR^37RRTRRRRTRTR^3TTI#RRT^TRRRRTfRTT 
3TPTTR Rf RRlfq % R^ RdRlPd fRRTRT 3pR dMcrlfapff % R W7 fOTT RT % I Riff FTTR R^?R Rt %TT 
3TRRR3fRfR^u| r;r RTTRff % IRFRR^RTRTRFRRfTRRRcTt I 

^ 3TRRR-R^8Tnj -^TtRRTTT^T%RfeRRRTfcTR^tRlfRRTRTRRRf iRRRRR^RRRR IRfe RdRlfd 
RT f^ddl sfrr RTRRt RRR^T f, RRRtRRRR: RRR^’fRRft 3RR RFRifcT RT RRTI Rltf'RR'"JRR ^RTRIcR 

fR^TtfRgURfRTtt I RRRt3TRRt^fg3f|TRRRR^fRf|Rt IRTRR^^^f^^TJ^RfMRRST^RRR ..R^TRRT 
RTt 3T^RRR Rt f I fRWt r€ R RTRT 3 MRRRRf RR^fdRT %RT R?RR f, RRTRTfRRT f R^ %RT 
fRRKRT-fR^HT RRT Rt H§r 1 I fR Plddl ^RlT 3TPRrrfRcT <Jilddl Rt RTRR R RR]R f I RR^RT 3pR fR RT 
RTRTT ^ RTR^ ^ R^ 11 fPRRT R^ R? Rl t % FT R7^ RTRRt 3TRR7R % RR^ffdRT RRR-RRR 
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viH ^ 3 3 <j=k riPr^ w*»h if arrt wftt iRRfferfe 

Refer RffeT fe Weft t % ffeR it ffeRR feRRt RT fet RlffeF 1# fet WZI Rfe ? feT^ RR% ^ feffe 

RWfe^frcFRTt, oil Rob MfeilfeR^fefet^RRRfeRTf^IRRRRrfeRRtfe^feR^RfeiiR^ 

RSRRH <sJK^f#Pt)-if| Rfe iffeTR^fefefeRfeFTffMl RpR f^lH Rfefe ^H^lldfe RMQfefefe l^f^l^f 
ffe, RMfe^WRS^Rfe^^fdR^RfeTRRfePTJfrfeRRRfwfefe^feiife^fdfet 
yfeTSffcpjfefeRRfet l^fdRfeRRfelfefT^d^lfdfeRSRRRfeRRRfefetRfeHlfe^RWRRTI 
Tffe%^n=RT ^ i 

Rfe '■dd^llid % c^fed-i fef R?2RR >HIH J il Hfecdl-fe'Skl ^ <rl=h<. WTRT-lflfeTMR, ^ejol fefc <9-S c ll ^ 
vRRflfeRrsT, Rnci41 sfR ^ciH fefefe felt - i fferfferirfeffefe 'jh^iRi fef rrt %, Rinfef cnPci=h 

RTRfe fe WT Rf 11 R^ RTRT fe ®RR% RT M'RltIIH 11 fefeff ffeR RfT 3RRRT 11 RRRT fefe fe ^ 
fewf if ^ff^t rtrt w$\ ff 11 %r, i J i m k affc rrrt % Rffe if fe fefe «Rf if Rfet rtrt Rfe 
1 1 rcrr tM rrt - 2 tt ffe?fR Rfe RRfe i rr tM rpr fe Rfer wfcT afe fe^fer afe fe rrt rrrI 1 1 fet 

=hk<J RRRTfcT % R^RRR % dkld 3fR Rfe Rfe ^id^llfd % RSRRR % RW fe RlpT ^ R% 1vR§f s$TR-?5TRT3Tf R 
R£feI fRRT I 3RFt R?RRR fe RRR RFTRR WTR-WTRlstf R 3RRt TO afe Ri^fd =h RRRTaif R7T RR 3RRRT 
RTlffe^RRRRfeRTR faddR R?RRR R%R RTfe ?TRT fe RRfefRRTRT WTfefeRf |%3R2l4RpRd 4 
ffePfeTRTf RRfefe RRfeTRT, feR Rife R ^ RlRRRfey|nr fefR RRTfef afel-} RRR^ ^$RT, f^R felsiPl fe 
RRffeTRTRT, RR RR^%TTR^cTTR% Rf R^cT RTFF RiT% IRf RR^jfcR) ^M<l cf^HH Rt^t cf=b M^f 

R^RT^t't I ckIhm WR-WRT3Tf RiT ^RRRRt'37^[ hR u IIH R?"|3TTf^"^TRR Rt 3RRt 

RTRSfiT % yfd I d'H^f «4 Rt r^^fWI f IRR^f 6 ^ ^f HR ^ -^TTSff, 

RRfRcT RR-RRT3ff, OTSlf, fR^RTf % fRRR RRRT Rt %RR:^qWRT^RTR^R^%3RrRR% 
R%^^^TJ^-cn;-^TR7^|R ^^j[| IR^RTft 3TFt fR ^Rohl ^ Rcb'Kl sflT fRRRT3Tf R?T ‘'JTTRR RRft I ^ 

■RR SRFTt ^H^1lld%lcm < 4^i 'JlM t ^< I 

Rfe RRRT% ^ RTR^ RRRTfo R7t W ^RRT f ITJ3RT ^RRRlfcT Rt f 

f^ RferjR ferm RfT # 11 RfT Rir feR R7T RR Rt RRT RRI11 ^ RR 3RRTR Ri 11 TfeoTI, 
fefefe, fRRT, ^R, <afec|l r^lH RRTRRRt-RRcTT3if %RTRR Ri"R^T SRT't I 

Rife % felRTR SFF ^f 1R7 RR RTS ^cfi t % RRRT, RRTO, RJSR, RRRTRf sflT 
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Tits’ c,qcilc*> 


tl^l d<* f^W3fkdl'=hHMdl3tf%f5m^i^4 5 P-icHdl % Wn, S^HIMK, 

tR^T, HT?3T cT®TT ycTlchICHcfr) RR' ^ Rnciil, Rjqqi-SI 3?R ^qi'H f^Rt % R7f-R7^ ^rfRRTf sfR RTRf T R STTRlftcT %, 
3TcT: f^rjcf^cIT tf|RT'^Ri(c|c|') % I ll^T^T RtRf^TT RT RR? RRR TTTH fRRTTRRTRR RTR sfrfT 

WfcT RTRRTcT RfacFR 37^T foRTT f %RJ Wrf^T ^ f % RTtcT % R7RR W\ flefl" Sjffc RT^ RRRFt 3RRTT % 
Rn*T«M *||3 IRcTTRfTfRnHTRTORrR^T I RI^R* 3jfk STTcRT % sTRFf % R7RRT TO % 4l =t>l dK 3TTRrRRR 

3n>H$Hd Rtfft 'H'+icI f IfRT ^Rd=hRf Pi fed <HIH J il R^idl RR t^IT RTRT Rtfl % IRfe RdRlfd %R1|R fd^d 

R?f ^sicf I[RR1[R ^fiRJ sgS WRT RlpT RTRR % I ^RT ^RdRi ^Rfe T ftcT fRdT, <3-531, tftRRTMd, ^(Jcd fRRt % 
dldl 41 di 3f IRRRR RRf 3jfk R J id 3{fR(HdIRT STtcT^lcT t l#RjfM^faRtRTsrTH 
Jf)d jfMtl RTO^R^t, WRT: wRcfftfd tffcfl RR^fd afo W^RR <Rddi3 *R£! ddt 3TTcTT% I 

«fk RRTRR R ^t-^c(cTT3Tf =FT RRT RRTR t? ^RRR HdldRd Mr RRfR R7T %RT RR R 11 
Cs-slOfRRf^ y-^lRdd cTf^o 3->SI3dR^ RTRTRT Rl^bdl‘ 1%^3TTT^ft^^Tf%73Tlfdc|TRft%RRTRT' 
STRfaflF^RfRF fddH %RRT T RRt?f If ^1®|fd5 RdRIdlq RTtR^%RRT T R 3RRT dl^d »ddld RRRflf IRfe RdRlfd 
lt^f^SRlt5R'*H'*llfd4T%^TR^t^lT- 1 lT®TW,%^31NKHW+ ^41^ fR^JTRf affc RPRTTatf if 
■qdtf^t IcHdR 41dl d-HI 3fRRjfe%RIHR1 dRKHl’RR^TsfRfl fd^'dld t |^--^cn3Tf^^#«rfcT 
ddd idl'd RTRfR Rf RR7 Tj^q ^7 R^R efTRft 11 ^ =FF?t t - ‘ RT^f ^ti tdT RR MR ’ 3TRfa fad ifcft- 

^RTI3Tf ojTT RHM HHdl t *|R <*d> ^ I^IH^ ddl^TT 

^ t‘ ^ ^ cW1 '*fK ^ ’ ? 37^ ^cRT 3jfk % W ^rfd ifcbT^H 3Rfk*Tjnf* ^ 3T^g f | d'J idl t 

snft ^ ^fcT affT ^TWT ,WHT ^T ^TdT t 11 ^ f^SB ^ ^ fmm f, ^ ^ WRT ^ W ¥t ^ t 

% ^ spT 3ffq 3^TRR ^ W ^ ^STR^ ^FTcT % 3T?^T3Tf WFTT Wm\ \ I ^ WR -m 3?R ^ 

WR *ft RFTdT | % 3H>H^Md 3jfk W t eft 3tqd URpT R7RTT ^Tf|TT | MRR 3f^f 

1%^ cUf^ch 'HdlN^H+ ci J l ^W^lTrwf WtR#^RTWTRRTt if^FR STlf^R 4[fcf4f 

trr ^itct# rrt? snf^r ^ifd^% c|[Pd<* ^ f^cRT wm t? Rifife sr m ff, rtshtr 

WTcT% STS^STf % U.+ Ud) 'dd'didld W3ff ^d+dd sfc feTT «TT, ^ ^ft f^RT 

R^fl mfife Fl Wt RT yld^Sdl % "RT^r RRT <RT^ ■h)<sMI -dlfs?M,? RRT dllRR Rf^t, =hl<.<J ^Rft 

RHR idl'd RMR^ftfR^Rfr yHlddH RTRT^ RTftR Rl"t, 3TR ~m # T^t 11RRT ^T RTRT3Tf RRT-RRT 
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4f4cT 3?k qjlfsjcT f? ^ 3JRT 3ft I ^ aq4t 4t 3PT3T t *jt ^ ?f3 t 34 f3:4t3 f]4 4 ffll ^T 

rt33tt 11 ciipxfch ufe % 'H°H'dH wr^ft^i 34 44t Tfw anf^mt 3ft37 37di 33 <jd4t F#fc3 
37wrt, 4twr arsjf^^f. 3433 f33i4 afR aq#^ fro 4 t, w 3q4t4iff3KT f373T « ^j4 w 4 3T34 11 

3Rcft3 qwatf44333: URI <4,^ <^R| 33TfR33ff #TT I 3f 3Vf HI 37)4 aftq-cffP{37dI 3ff 4lT aq33T 3^33 f 4) 
fsPlcT 33f % 44 3J513 4 3MT f I 4fdT, f44t4 43 37) %3) 3T33R 4fe43-4)373T ^fSFT 37) 3J?3q)3 4) 3% 

3t 4) % 37) 4) i 344) f44)4 ajfk f33t33R 3 F|rr 4 % arraw r 4) 3)4 3*313 TTRTSRf 4 44 afR 373Tq;437f43 
3R3 4 qTWfcTT ^ft’qjf % l3R3q3qp337RIHlP3cb dRd 4k 43T% ^ftfcT-^frfcT% <lMr%^d44?4 
at3Rq3fft4qq4 ii^r 4 ani h f^i«n R-i< dl % i ad<4) fci't-^ci^T^tfcF^n ^tt 3331 1334 a*-Hk35t3n3T 

-3lPf?Rf374 313T3) % Hl-H *l<f§73 ®T3t 3lp33> GHdl 3t) 3R 337 H$d 33 4 344 I f*T ^Rd^h 4 Tjd 4)4) % 

3TR1M 4) 4)3 33)3)^13 444)RTRRltt 3333 43>dH 4t3*4)%fr4f#RR33|73qTt I 

f*T W 4 TJff Tq^ra^T % 37^ f4df 3?k 4)3) 4, fkf 4 3T3T4 4, 33f 4 33131 4 3F) 37T 4)3F3 
f4d), 3f 44 4)3* 37) Rrgfe 1 1 f*q *3jfe 3 ai3*R 44 c| wl 44 aiml 343 *44 4) an [<4)3 ^|h^i t f4*r4 
4) 3f*3 Wffd 11 RRRf Hld4)3, 31% 4)4, % %, %37 ^%cT ^ ‘ W?S ’ aq^T #T, %Tld Tint, 

^T^,^tadT^>^Hd ZIef, clP.HIcH ¥IHf,R^I MK4, chlf4=h 4?iHf, 3TTf^TTTFf^ ; 3TTf^T <l¥{qi, llHdf<WU| 

^ft^dmfrqr, 3q^#T,M^T3qWd, Tf^JrldH «1 HHi ^FTT%^TT^ f IfH W% WT^ff^R%f^ 

^t j Hdd ^icti«fgd aq^^f iM4dl afktf^TT^-^f RhT d+ rqdi^-oTR-qFf%fcTC; 

i#4 eiWqtq^i •Hi^ffi+.di w\ aqfMo^fxbFfcftj^wcb 4t^#rf%w4fji tt pq 
y,<=hHd eh^l ^TTT^frt l^f^^PHfHd HMf I^Pftfdl ^W=b ‘ d?K<J) qfRT^FTJRT^% 

aq^R^T^fRicci^T. chfqei rdcud^^fM-qq #^TR#T^anxrgT ifq^aq^T^^twr^a^HTtt i 
^fcT^TWT%o||c|^c;a^ 3Tq^^TTftcnT3TS^4)c|HFjpHl #q4tl4tcTT^T3fk^5r?ft^lH%^r^rdd 
aflrdHNohiO ^»pf 3i«iiH R-mt i^T4F3q^T^%^7KWFffa 

MinchiO (5-41 f5RJ%3H<rilc|l ^TT T Tg^T''TTHid41^ % nlRd'+i ^idl, s9NlFd4TaflT 

^■4lJ|%^TTW#^^fd ^ch^d^qwtt l adchl 41 ch4Ph 1 ^acft-1 %tw% w aqq^ f^^Frqwq 

r^PTrl, ^-ff ad+ ypd 4t f dddl dlPM'd cb'Cdl 311^+1 | 

^ =t>i4 ^ =h<^l % Puj, ^4 ^ft aqr^TR f^R% <4ld affq % ^144 Ff fcpn ctiFd^ -Hil^rd 
q,<+if4d ^5T qWT afR RTR eft ^T5"|"% f^H% i®RT 'RIF '3714 RT^f3 3ft ®TF, 4 3d4> ffcT 3^3 <Jidf ^ I ^>K13i ftt 
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31%- *RRRt, Rtfftr HMcf^-^n^T-HVi<sl, rrtRtrrt-rwttci, ^rrt, w , fifMiwK 
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^cflRi* ^ift-cb'-cHK-f^r, 4vn<RT| hIcW'r. rtrt , rrper: Riel rr r%?t wi#q-R^Mft-%Ri, #rt fq?rr 

R^-dkHdl-RTRT, wl wfr RffRRsITcfi (RRfoRT) ^Rx«U| -S^-TffOTRZPIl -Rl e£H * [d-ft^Fft, 

RRFFT RRT1R fcfclRl-r^iO-K'^l'd, R*f^TRRTT^-f^Rt, RTR1TRR1R cbTcblfeRI -pRRVdlR-RiRM, <hRh^ RRcft- 

■RfWJT ®RRI-f^Tt, sft ^TRFTfRR ^fRRr-^fFT-fMTt, R^-'RlRM, 
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RTRT, RRfRRR^-RvEFfR-ITTRr, SRRRTTRT^RTRURTRR Rb^ikl 15^<-^RT, ^TtRRRfTRI 

^-f^RRTfT ^ eft RRT3J RRT f #, 3 ^RRff rM % Rft RRT? f'4 RT?f 3 RTRRf if ,RTR-RTR % tM 
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Prelude 



The entire narrative tradition of Gond tribe is their Devlok. Their Devlok in a deeper sense is 
their primitive attachment. It shows an extreme fear for the destiny and seems to be an answer to their 
present too. This Devlok is very far from the established recognized history. It is so far that, at that 
time there was nothing like ’authentic’ and ’testimonial' concepts, perceptions or hypothesis or even 
faith. We can say that the universal norms were not yet developed. Their Gond Devlok is their 
ultimate cosmos. In the divine powers and characters of Devlok, is eternally stored their ultimate 
truth, ultimate ecstasy and ultimate welfare. They feel and visualize these divine powers and 
characters in the light of their vocal tradition every day. We imagine some thing of a water castle 
partially above the surface and rest submerged from their vocal folklores. Their psyche and 
consciousness is in a perpetual swing in between this world and paranormal. This swing is in micro 
form, if you do not have a mocking attitude or hatred for them and have a deep sensitivity then only 
you can have a clear image of their world. If you do not have this then you are free to see your own 
imagination. 

Now it is difficult for me to say that where do they not find heavenly things. It's not only in the 
particles around them its beyond that even in the atoms. Perhaps it will be right to say that inside the 
home, in the doorframe, in the courtyard, in the gate, in the door, in the roof, in the pillars of the 
house, in the cot, in the legs and string of cot, in lower part of cot where there are parallel strings 
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(called adwan), in the grain barrel, in the clay stove, in cattle shed, in animals, in birds, in trees, in the 
roots, in the creepers, in water, on the bank, in air, in sky, on the banks of fields, at the border of 
village, in the fields, in the seeds of the fields, in the beans, in the grains, in the days, in dates, in 
moments, in mountains, in dunes, in the paths, on the border of the roads, in caves and in the holes. In 
all the four directions. In the ten directions and where not. In all the known and unknown. It's a 
mysterious creation of the primitive Gond Devlok. 

Life - death - marriage, sowing of crop, sprouting, getting new grains, a good yield or a spoiled 
crop, burnt crop or infected crop, low yield, no issue, or late issue, a successful marriage, an 
unsuccessful marriage, a premature death, milk problem of animals. 

Recreation, celebrations, festivals or no festivals, head ache or lumbago, vertigo, pain in the 
eyes or stomach, if the baby cries a lot it all has divine reasons behind it. They do not have any doubt. 
They always swing back and forth to past unknown but they are full of confidence far from the 
present. That is their integral and perennial source. The primitive deities are their discipline, path and 
restraints that keep them away from modem sins. In spite of being the reason of their many 
tribulations they are every thing for them. 

They have a keen curiosity for the past and the future. There are the sounds and echoes of many 
periods. It sounds like the throbbing of heart in their folklores. If we use a stethoscope it will be more 
prominent and then we will be able to see the images and reflections of many periods in it. It is a 
legend that Abhimanyu was learning in his mother’s womb. Buddha remembered his previous births. 
The Saint Warn Dev in Rigved says similar things. We have read the same thing about Pythagoras. 
The psyche of Gond is also floating in the present, past and eternal times like this. 

All the mountains, rivers, vegetations and creatures are his lineage. They not only have blood 
relations but personal relations with them. For them they are all worth worshipping. In these there is 
some one with extreme prohibition. They can very easily understand the language, pain and feelings 
of the animals and birds. They are often moved by the obligation and pathos. They are humble before 
every one. Ego and personality are unknown to them. They do not have any friendly feeling in their 
folklores, but are full of the feeling of a slave and miserable person. They just beg. There is 
unmatched begging. Begging and just begging. I doubt that you have ever witnessed such 
humbleness. There is extreme pathos in the primitive mind of Gonds. They just do not want any harm 
or evil to any one. If any thing happens wrong or the discipline is compromised then they know that 
the divine punishment is inevitable. Whether it is state transgression or an offence against the 
community or way ward behavior then the divine punishment is certain against it. They have to 
report to the Dev Khaliyan in the presence of the ancestors. Most of the deities can be pleased by a 
sacrifice. Sacrifice means the total offering. Sacrifice is not violence for them. They take consent and 
willingness before the sacrifice. They look for the symbols of virtues in the offering only then they 
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go for sacrifice otherwise not. In doing so they do not have any feeling of violence in it, it is virtuous 
deed for them. Deities are their saviors, complimentary, well-wishers and at the same time their 
demolishertoo. 

There is nothing like the heaven in the legends and folklores of Gonds. They just want 
salvation, freedom from ghosts, Peace - pleasure, food - health and the blessings of deities are their 
simple demands for which They believe in all unbelievable events, magic and wonders. Bhumka, 
Bhagat, Pnada, Guniya and Padihar are nothing but they are all deities for them. Whether they have 
food or an empty larder it does not matter. Whenever they have circumstances or opportunity they do 
rituals. They will offer hen, chicken, a she pig, spotted she-goat, goat, coconut, dates and wine. They 
get involved in fun, they smoke pipe in the company of their deities along with the Panda, Guniya, 
Bhagat, Bhumka, Padihar, Pana and Patau. Why do they do all this? The answer is very simple - just 
to be the loved ones of their deities to safeguard them against their wrath. To be the part of divine, and 
this divine world consists of thousands of deities. This is the ultimate element for them - the God. 

There are lot of songs and stories in the Gond Devlok in the intellectual development since the 
primitive state till today. There are lot of rituals, intermediate stories and interpolated episodes. 
These songs and stories often show parallel to the Egyptian, Greek, Chinese primitive civilization 
and some time they show a parallel to the popular customs, stories, and rituals of the Vedic period. 
Some times it seems that just there is a change in the proper noun and language. To Gonds the Sun 
and its direction is very much adorable. Sun has got the same place in many ancient civilizations. 
There are more goddesses than the gods. The deities are equipped with both the constructive and 
destructive powers. 

All the stories related to the deities, gods, creation, origin of castes and lineages are similar to 
the stories of Vedic Devlok. In the Vedic Devlok they count three Main types of deities - they are 
belonging to the earth, sky, and space; apart from them there are deities based on emotions too. The 
space above sky is considered to be the abode of light and deities. Varun, Surya, Vishnu, Usha, 
Aaditya, Gan etc. too have their abode here. Some of the Gods are considered to be space based as 
Indra, Rudra, Marut etc. and some are considered to be earth based as - Agni, rivers, Brahaspati etc. 
There are some other deities too who are representative of some emotion. Gonds have abundance of 
them. Majority of the Gond deities are told to have their abode on the see shore. Superficially this 
belief shows a difference between the Gond Devlok and Vedic Devlok, but there are similarities as in 
Rigved they often refer sea as space (antariksh). They believe it to be the origin of seven rivers. Like 
wise they also believe about the origin that in the beginning there was nothing, there was just 
darkness and a void. They believe that the creation and Gods is the product of water. There is the 
description in the myths of the Gond tribe that in the beginning the crows were of white color. The 
crow was in the possession of the Aadi Dev. There are the details that to go from earth to the space it 
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took thousand days and one has to use the wings of green swan and that of Sun. The crow of the Gond 
Devlok also gets earth in fourth attempt after three unsuccessful attempts. There is marked 
resemblance in the interpersonal relations of gods, their pairs, stories of their origins, songs and 
many other details in the Vedic and Gond Devlok. To describe them in details would be a digression. 
As else where, I do not have any personal opinion on it. I leave it to the readers. 

Gonds are the biggest tribe of India. They are spread in many states. Mainly in Madhya 
Pradesh, Maharashtra, Chhattisgarh and Andhra Pradesh and exceptionally in adjoining states. This 
tribe is relatively more powerful in comparison to other tribes, powerful in the sense that they have 
better educational, political, economic status and sharing in the political powers. Not only in post 
independent India but inpre independence era this tribe was relatively powerful. They also governed 
territories. One branch of them is also called Raj Gond (royal tribe). Other tribes rarely got such an 
opportunity. But this does not mean that this tribe is at the peak of Development and achievements. 
This is also not our subject of study and research. This is the part of general introduction. 

The centre of my study, survey and research is the Devlok in the vocal tradition of Gond tribe. 
The study material that is available on Gond tribe is more than available on any other tribe. The 
initial work on Gond is by foreign writers, they had their own personal angles and interests; later 
works have a following of them and some times these are even replicas. In the last few years there is a 
growth of multi racial political awareness in India. Naturally this awareness reached the thinkers and 
philosophers too. The market is flooded with the books resulting from this awareness, but to 
understand them and to comment on them is beyond my ken. The interesting part is that the matter of 
these books is now in vogue in the public in a new vocal tradition because of the political propaganda 
and its availability on compact discs and cassettes. This becomes extremely difficult to filter it from 
the traditional folklore. We adopted certain measures for this. I believe that the scholars of vocal 
tradition must adopt these measures as to do the study in the semi urban region later but primarily in 
the villages where tribal languages still exist. It is impossible that the culture remains and the 
language gets extinct. I feel that after the extinction of language only resonance and reminiscence of 
the civilization remain, but not the real civilization. I followed the same standard at the time of the 
study of Korku tribe. 

The study material of the Gond tribe's Devlok is collected from the Mandla, Dindori to Harda, 
Hoshangabad and Betul, Khandwa to Chhindwra and Seoni and Dewas Districts. Where ever the 
tribal languages have extinct there the traditional folklore is also changed. This is the effect of the 
language. Dindori is the best example of this. We find the Gond language in some parts of the Mandla 
district. We can still find this language in vogue in the remote areas of the Betul, Harda, 
Hoshangabad and Khandwa districts. The new generation either does not know at all or at the most a 
little of their language. This generation knows a little of the language and even little about their 
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culture. I have got help from the educated youth of Korku and Gond tribes in the course of my study. 
In the beginning the youth had a little knowledge of their language and culture but later in the course 
of study and survey their curiosity arose and they were surprised to know that still there were a lot of 
meaningful things which were missing about; the homes in which they were born, the villages in 
which they grew up, the language they listened since childhood and the festivals they celebrated. 
This cultural inheritance was not reaching them in the real sense. One of the benefits of my getting 
help from the students of present generation was that they have become aware of their language and 
culture. When I used to ask them about the deities popular in their tribe, or the songs and stories 
related to them, their customs and beliefs they remained silent or said that they would have to ask 
their elders. The chain of enquiry thus started resulted in curiosity and enrichment. 

In Gonds, like Korkus Muthva Dev is not the chief God. Muthva Dev is a deity but the chief 
God is Bada Dev. Bada Dev is also considered as a form of Lord Shiva. But some people do not agree 
with this notion. There are big differences in the names of the deities in Mandla, Dindori, Harda, 
Betul and Khandwa districts. 

One thing is very clear from the survey of Gond tribe that there is no constancy in the custom, 
tradition, ritual and belief. The things change as per region. Even some times we find variations from 
village to village. Like wise there are differences in beliefs and customs. Because this survey is based 
on many persons and villages of Mandla, Dindori, Harda, Hoshangabad, Betul, Khandwa, 
Chhindwra, Seoni and Dewas Districts, this variation is but obvious. Whatever I have recorded in the 
digital recorder or received in the survey forms I have done a little improvement in them in language 
but I have tried to maintain the tone and style of the source person so as to save the soul of the 
statement. I do not know how far I could do justice with it. The linguist and critics may have conflict 
with me on the issue of lingual sanctity. I do not claim that the contents are comprehensive and all - 
embracing; it is very natural to leave a lot about the topic due to the vast area the tribe lives in. The 
songs that I have compiled from the Harda, Khandwa, Hoshangabad and Betul districts are in 
original Gond dialect, their meaning and lingual world is full of primitiveness, but it is not reflected 
in the songs I have compiled from the Dindori district. So the change of transforming culture and 
sentimental background is very obvious. 

What is the place of deities in tribal world? 

How does their psyche interpret their divine world, can be understood from idioms popular in 
Dindori District - 'hindua jeeyen nem ke bal me adivasi jeeven Dev ke bal ma' - means Hindus live 
on the basis of rules where as tribe people live on the basis of Dev . Not only Gond tribe but other 
tribes I happened to know are full of divine faiths and firm beliefs. Their life, death, and happenings 
and non happenings of material things, everything is divine. The existence of deities communicates 
an extreme fear in tribal world. They express - ’mane Dev go saiya la khaye' means if he happens to 
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forget the deities adorn by the society then they will eat his family members. It is difficult for me 
what to forget and what to remember? But I am happy to complete this book for publication. I know 
that still there is more to know and understand. Some of the connoisseurs, who have friendly relation 
with me, get annoyed when I praise the western scholars for their labor and discipline in their work. It 
often comes to me that we don't see eye to eye or get infuriated, we must set an example. The vocal 
literature spread over wide region all over our country has not been gathered satisfactorily. The case 
of tribes is a far cry. What have we done on the vocal literature of tribes? Should not we learn 
something from the work of western scholars those who have compiled and documented with 
religious commitment on tribes a century back? Just think of the fact that the oldest tribal languages 
like Gond and Korku are on the verge of extinction. What we have preserved in these languages 
perhaps, nothing meaningful but I feel there is something that could still be saved. The sagacity for 
research, anthology and documentation of oral literature as we find in Adivasi Lok Kala Parishad 
Evam Tulsi Sahitya Academy, Dr. Kapil Tiwari and Mr. Ashok Mishra has yet to be properly 
underlined. Perhaps there is no such example in Indian languages. It’s not a formality but it's an 
experience that I have got due to my association with them in the past years. Mr. Dhanesh Paraste 
started the survey on Gond Devlok making Mandla, Dhindori as its centre. He got success too in 
collecting songs and stories from the Pradhan singers living around Dhindori and particularly 
Gadhasari. He was the person to initiate this story. He cannot be forgotten. He must be expected to 
preserve this oral wealth in the possession of Pardhans. Mr. Dhanesh Paraste has the credit of 
collecting the songs except the original Gond songs and other ritualistic material. 

I am enriched by the opportunities I happened to get to visit many districts, villages, and 
bazaars and to be part of festivals and celebrations. There is my personal intimate world who often 
got a chance to see this wealth of mind which includes my friends Rajendra Malviya, Gyanesh 
Choubey, Narendra Sharma, Deepak Dixit nom de plume 'Light', Ajay Jain, Gopal Rathi, Chandan 
Yadav, Sandeep Naik, Hemant Tale, Harimohan Sharma, Dinesh Yadav, Kartik Sharma, Aaditya 
Gargav, Aaditya Doneriya, Premnarayan Dubey, Harihar Labhaniya, Anup Jain, Vipin Agrawal and 
Madhusudan Somani. They are also the witness of my world. Those who have to pay in terms of time 
are always the ones who are very close. My daughters Runjhun and Ishita have paid a lot, to get the 
love of their Dad. As the folk assets are the expression of group, like wise this book is completed with 
the help of many people. I am a part of it by chance. Like my early work 'Korku Devlok' the 
translation of this book is assigned to Mr. Manoj Jain as per the suggestion Dr. Kapil Tiwari. He was a 
little displeased with his earlier work. In spite of the time scarcity he had finished this job with the 
joint efforts of his family i.e. his wife Mrs. Sunita Jain and son Master Ishan Jain in a thrilling way 
facing many problems. It is because of his translation that the information is reaching beyond the 
Hindi world. I am also indebted to my friend Mr. Rajendra Malviya and his wife for his cooperation, 
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phtotgraphs and original suggestions for the completion of this book, for which Mrs. Kiran has 
spared her personal time. 

I am indebted to my data base (resource person) without whose source and contacts I could not 
have collected this oral literature. All the material of this book is the result of their generosity. They 
are Mr. Shambhudayal Panagre, Gajrajsingh Padam - Rasalpur, Sagar and Rajkumar Uikey - 
Bahvaradi, Yogesh Malviya - Charua Morgarhi, Ramniwas - Harangaon, Dewas, Radha Dhurvey - 
Jayagaon - Dewas, Shiv Prasad Marskole - Gondagaon - Harda, Ramdas Kosare - Gondagaon - 
Harda. Kamalsingh Khande - Gondagaon - Harda, Radaha Parte - Guthaniya - Harda, Rinku 
Baghmare - Harda, Manoharlal Parte - Didamda - Harda, Shrikishan Uikey - Borepani - Harda, 
Jhagadusingh Ganjam - Ratanpur - Harda, Devisingh Kumare - Kachnar - Harda, Yashodabai - 
Mohanpur - Harda, Moolchand Parte and Mukesh Malviya - Pahawadi - Betul, Soma Pita Darai - 
Didamda - Harda, Mangrusing Maravi - Lalkhati (Karanjiya) Dindori, Haricharan Urvedi - 
Dhalgantola - Paatan - Dindori, Raisingh Sarathiya - Paatangarh - Dindori, Narayan Prasad Tiwari - 
Jhijhari - Dindori, Narmada Prasad - Dindori, Balaprsad Kakodiya - Chaklod - Raisen, Daansingh 
Maravi - Ghopatpur Bajag - Dinodori, Mrs. Gouribai - Birgaon - Dindori, Mr. Brijbhansingh 
Goutam - Bajag - Dindori, Narmada - Bhopal, Dashrathsingh Maravi - Ghopatpur - Dindori, 
Baj arilal - Chougan - Mandla, Doklatram Parteti - Chougan - Mandla, Ramsingh Markom - Padariya 

- Mandla, Tikaram Maravi - Kapariya - Mandla, Chhatarsingh Andiya - Chabi - Mandla, Phoolsingh 
Maravi - Dindori, Ramadhar Marskole - Harda, Subhash Bhalavi, Haridas kumre - Kachnaar - 
Harda, Kesharsingh Dhurve - Kachnar - Harda, Kokusingh Dhurve - Kachnar - Harda, Nandusingh 
Parte - Kachnar - Harda, Ammulal Kumre - Shahpur - Betul, Bahaiyalal and Kishori Uikey - Shahpur 

- Betul, Sohanlal Dhurve - Chhindwra, these are the direct names but I am also grateful to the 
hundreds other whom I met in bazaars, in the fields of villages, and on the construction sides of 
buildings and roads where the labor took shelter, and those whom I always meet on the bank of river 
Narmada, on the day of Bhutadi Amawasya, from where I have collected all this material. In fact this 
is their common wealth. I owe them all. 


-Dharmendra Pare 


February. 2008 
Harda 

e-mail pare_dharmendra@yahoo.com 
http://tribal-world-gond-korku.blogspot.com 













Tffe 3ftr 


FRcT Fft RTStTfalf fa^h'd'l RRT -cfif^'M. ^ 
^ f^FTt TR7 WfcT FT fvT -Ffa ^ M ^ FFcft I FfvTT % 
3PT^ H fff% tp; Tf^ c^<cTl If I Flf 'dd'dlfddi % FTP FT 
Wfwjch FFTTf H-i'F ^fcTlf |Tffs ^H'sflfd FtFTqFwt | 
Ffe ?T^ clo^ % FtF ^ PlFvll 1|3TT FFTT ^TTcTT % I Tfar^J ^ 

‘Ffe’ ft arsf ^tcfT 11 RRFf?r % ^ FfFT 
WTfa3TR.Tft. H^%^T3#Ft^TTf®T^34M^ 
gM ’ 3 ferar t % ‘ ..rtf f^tt t fF rf% ttftf FM^tf 
FTFcHTfTRT^FT^ Hdlfsdl ffRvTF^ 3fKFftlfT% qFT I cR 
%37F^F^‘F^F^’F^ vtfl'F^’FFr WRtaffc 
#TFT 3TSTfcT 3#IFfcT ’ I FR RRT FfFcT RTF Ffcft 11Ffe 
3TF%3TTFF^‘FTT%’F7^t l*Ft%’ FTFFRF#F^ 
Itcrrt I $*f) qFR'FtFf’ ^IH^Ilfd Ft'FTKcjT’FRT 


The meaning and types of Gonds 


It is the specialty of Indian tribes that they are not 
proud of any kinfolk or ancestry, but they are proud of 
their being a human. The meaning of many tribe 
names is man itself. Gond tribe is one of them. Gond 
word has its etymological origin from Telgu word 
'Kond' which means a mountain. The late principal 
secretary of Madhya Pradesh Mr. R. P. Narhona has 
written in the ceremonious volume on Pt. Ravi 
Shankar Shukla, 'it seems that after the down fall of 
their principal dynasties they took shelter in the 
mountains and started living there. They started 
calling them 'Konda doruf Konda means mountain 
and dorul means Master.’ This seems quite apt. Gonds 
call them 'Koitoor'. Koitoor it self means man. Like 
wise 'Korku' means a group of men in their language. 
Similarly Santhals in Bihar they call themselves 
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Tfe c,qcilcD 


Rb 3TTYR TTJsqf qq RT|R ^TcTT 11 ^ # f^R % RRTR 3R% 
^IH^l ‘■^rs'’ Ir-HRiI 3tRN Rl % I ^rItK ^TRcT 
W\ ^ Rtfa'di % RTR Rb 3T?f R) TT^Tzr RpR 11 RR7 
Irsm hirO 4‘ T rfe’Rr'^R?t , R?ng '’rr gkviiiirtrr 
RTRT 11 RTRR^T % cRTRFTT ^R R71 ^RRTl RRffR RR 
TRTRRTRTt 

5id«1RR % 3RFTt ^f?T ‘ RbMdi ’ ff Rfe RK RR fRRT fRTRT 
% I fRR^ cJRRftRRT R) RfTR RfR?) fft Rfe RRRTfcT H-Svll 3?R 
R^RT^RRPtlRRRHI tHIRMRRfRRRR^Rtl 

rrtr fsRaif^pff % tM % rt| ^ f^r t ^rr- 
^RTfe , RRRfe, HMfcfJifrl T ffe, RRHR^fl Rfe 3tk «£ Rfe 
ant? i ^rrtr rr tM rti rtrt rttrt t rrt rr wr^if Rh 

RTfT3Rf4 3^n=bl HMcHf I^RipT ^dMIdRRRflf IRTRSRfRlj) 
RRcl f I fRRTt R>t ^3t fRRfR Rt Rffl Rt% I Rfe 
TFRRtR Revile) If I TTRRfe RR>4 RTef RlpT RR R) 
fRRcl f I if 3Rl4 3TTWT TFRfR RR RTR?I f I ^ Rfe RR% 
3 hihRt 1 dlUR^il Rfe R$clIf 3fR HMcl If fRi"^ dHIJicd %"t I 
HIRcj^fl Rfe sStflURd R RRt 4 RTcl f I RRRT fR#t) 3fR 
WFR ^RFH % 3TRRR7 % R>f RTRf R Tj^f RRHRR) Rfe 
fRRll % #R RRR R»t RjfcT hi RlcT Rl RJRTh f I RTRT, 
RlRRMTR, 1RRRT RrfR hf RRRTRRl RRRRFf RTcrf Rfe Rfff 
fR^I 

RTRT, RlRRTRTR, tste'cfl fav) TlRRhih 

Rfsf % RRRT RFp) Rh) Rt R-R)h ^ Rif TfRRT RR7R RRp)- 

RRRfe, RRRFTRfe, RTftRfe, RlfeRTRfe, e#TRTRfe,SjfRR 
Rfe, RlR Rfe, Rfe RRR, ^RIRT Rfe, RRTd Rfe, 3RtlTT Rfe, 
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'Hoad' which also means man. This is also the case 
with some of the tribes of north India. One foreign 
missionary Mr. Hislop also recognizes Gond as the 
transformation of the word 'Kond'. He considers 
Telangana region in Andhra Pradesh as the origin of 
this word. We do not get Gond word in ancient 
literature. Tulsi has used Gond word in his 'Dohawali'; 
but Gonds had established their supremacy around 
Mandla and river Narmada quite before Tulsidas. 

Sociologists have tried to classify them in many 
kinds as -Dev Gond, Raj Gond, Nagvanshi Gond, 
Rawanvanshi Gond, Dhur Gond etc. Dev Gonds are 
those who consider themselves to be like Barahmins. 
They deem a lot in untouchability and touchability. 
They avoid eating non vegetarian and do not even 
share a chilam (a pipe). The other Gonds are Raj 
Gonds they are very common they believe that they 
are the descendants of kings. Some Gonds call them 
Nagwanshi Gond and believe they are from Nagkul. 
Nagwanshi Gonds are there in Chhattisgarh. I happen 
to meet many Rawanvanshi Gonds in the Mandla, 
Dindori and Ramnagar and adjoining villages. They 
also sing songs to eulogize Rawan, but there are no 
Rawanvanshi Gonds in the Harda, Betul, 
Hoshngabad and Khandwa districts. 

When I asked the Gonds in Harda, Betul, 
Hoshngabad and Khandwa districts about the types of 
Gonds I got interesting types - Raj Gond, Prdhan 
Gond, Nadi Gond, Thatiya Gond, Laniya Gond, 
Kshetriya Gond, Toap Gond, Gond Gavar, Gwal 
Gond, Nahal Gond, Ojha Gond, Ghass Gond and Jadi 
Kaitoor. Raj Gonds as it is very obvious from the 















































































RW'ffe, * 14 ) I tFR'Rfe 3HL|^HlH^#W^cTTt% 
^{FRJH^RHfRRt I <M J i]*d 3 RWR$tM'^ h* 7 
RTRf IRWTRfe^t pjff¥R- >jyH HTci SFTfRRTF R>FH <*><<) 
f I TF'RRfS' ITTR RTF MRF RftT eft *r]riK RReF f fRTRJ 
^RF^R *HR ch'<c) I RTRTRiffsf %^R tsTfirf £Fd H*7 ^ I 
RTRTR J fU M telfd^HFf^rraT'^iTsfR RFd PHd'Hl 
RR RRkI f I RTRIR Rfe ^R 'tsf firf £H %' <*) RH 4)’ R% RfRt 
f I "RR Rfe ^R islfolSM R RTeF f eft RTR R RRRH Rfe 
f^ '^clH'sfl' cFWT W t, RTF et RTRT RF^RR RFRF % I 
cSllcSRI Rfe-^ Rfe Revile) H Rfl RRJ "RR7 RTF RTIR RR?1 If I 
dlfdRI 'iffe 3fk ifflf R RtRR Rt 3TTW R fRRFT RT RRRFT f 
f=h^ ^Rlf$=h R^cl Rffl"lft% I cJlfcSRI RfeRFj J R led Rfe Rl RRTF 
Wit I $Hch) 3<Rfd %RRR^ J|To| PH<rll S«l % # 

Hdlstonoi RRj^RRTRRTFqqRT^, fRR% sfjrr- rrtrrrr 
#r^c|h 1 RFRT3TRf^R^^R7^RR%WT|^l 
RTRTtJRFRRRT «t IRRRRT-'JRT eft |r 7 RFT RTF RRTRF'RF TRT 
RT 'fRSR^JRTcF'iplRRT 3TT% eFt I fRRTl"7 RRTF- 3?G 

^rrsjt RRf rtf rrfrr anart srrrf if m ^\tjrt rtf srqfRR 

RR cRt I eflR T J^fT R?f STSjfj «t'S c b< RlTf r 7 RRT% RjR 
■q% I cT^ft ^ % efnnr HFfeRF Rfe RhtVFF} W\ sjfk RRRTt R?J 
Wti RR R7IR fRRT RRTI 3TtfTT l7 Rt 3RR RRTR % Rfe 
tRTf^RT RRR RRf RRcf I STt^FT RTRl RIRF, ^FTRTR, #?Rr 
3fR %RF fRFl R Rfe RRT RTRf RFfdRf R ^RI'IrR afR RRJ 
RRRFR % 37R^R RT TTTRR RRcF f I 3TFp RFRff RTF TjfhRT Rl 
RTRT RlcFF % I if cTPHT Rfgf 3?k RR% fRT RRF ^Rt-^RRF afR 
TTRT3Tf R>t fR^RTRRit Rt RT^ If I 3Tt^TT efFT RTR% afR 


name that they are related to Rajkul. Raj Gonds don't 
have marital relations with others. Pardhan Gonds are 
those whose job is to sing and worship. Raj Gonds 
accept food from them but do not have marital 
relations with them. Pardhan Gonds do not have their 
Devkhaliyan. They can go to the DevKhaliyan of 
others and can have social interaction with them. 
Pardhans are also called the 'Deevanji' of Dev 
Khaliyan. When Dhur Gonds go to the Devkahliyan 
they have to take Pardhan Gond with them. Thathiya 
Gonds are the ones whose traditional job is to graze 
animals. Thathiya Gonds and Dhur Gonds can share 
food but they do not have marital ties. Thathiya Gonds 
are also called Gwal Gond Mr. Manohar Lai Parte of 
village Didamda, district Harda has told us a story 
about the origin of Gwal Gond. That once all the 
people they were going to pray the Kuwasi baba i.e. 
Bada Dev. The elders were praying, it was the 'Nava 
Pooja' the new paddy was being offered meanwhile 
some grazing animals reached there. Some one 
ordered to go and draw them away otherwise they 
would spoil their worship, so some of them left the 
pooja to draw the animals away, since then they are 
recognized as Tahthiya Gonds and they are assigned 
the job of shepherds. The other Gonds too do not 
marry with Ojha Gonds. Ojha Gonds sing at the time 
of marriage and death in the Gonds and Korku 
families in Harda, Hoshnagabad, Khnadwa and Betul 
Districts. They are also called Mungiyas. They also 
sing the laudatory attributes for their clan, family 
deities and kings. Ojha also make tattoos and stitch 
mattress. One particular type of Gonds is called 
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f-HdH 41 ob'IH <*>'<'<1t l4f4f4 U.T y <*,-[< %'J?fe"KrW 
T rfe‘ 5 TT^rfl =hl^J< cbSdlc)If I 15 ??! <l-c|ob cT^T 5 T?"|"fe"^'?cR 
^THFT^3Tq%3TFf^ H^HI^PTTW^^, s#5h4 
TSR ^ twil-S ^7|>cf If cT®TT 3PT vfFTt Tfe^l>cf If I 
7 fr§f ^ ^WTfcT % fpR 4 UFT: T=ff % ^TRT fcrRsTT "W 
% I WRT Tfe ^ :; Tft T% ^RrUt, TFTT rf* ^TfT 
WfcT ^T sfh; ^Tfl ^iFT ^Tcft % I 4 eThT 3JPT: 

WTf % WTf>T ^TT ®Ml c h< Tftcf If I 'tsi-Scil f^ RtSI-SI flM 
^tfl #fff ^FT # W TTHT Wf 11 fJ% 3 c| [fecfc ft^ 

41 Sp^T y<*>K %^TlTSt 4 Hfft 4)4 I R37 Sp^T i44qdl ^TITlf 1% 
*R W \^ 4l4t W$ 44f 4 W\W1 PRTO 41 4r T#t 11 
v44%44f 4'^fr^4li||1f i T Mj4feprr *jj4fe 
PTT PTTSTROT 4fe 4 efT 1 ! If 4t 4^ T K^ If I 4 <rf4T 3TPT: 

^HH'lcb d->l4f4TcT4)4If I PTPT 3p4H4^T%^T4 3PT 

I 3H4 ^cuf^ch fp4 3P^^7R%4f4f4^4f 
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’Ghass Gond’ or ’Jadi Koitoor'. The interesting fact is 
that they do not like to be recognized by these names; 
instead they call themselves Raj Gond s and others by 
the name of Daroi Gond. Almost nothing is found 
written about this sub tribe of Gonds. Ghass Gonds or 
Jadi Koitoor term is used as they sale herbal 
medicines. Usually they live out of the village. The 
village Sihada of Khandwa district is chiefly the 
village of Jadi Koitoor. They also do not have 
marriages out side their own caste. Another specialty 
is that when their dialect is on the verge of extinct the 
Jadi Koitoor are still able to maintain it in their 
settlements. Gawar Gonds or Dhur Gonds or common 
Gonds are those who are very poor. They are usually 
involved in labor or menial jobs for their livelihood. 
They also do not have marriages out side their castes. 
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